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723 ‡¯˜ÈÂ·Î¯Ó‡

-Ïk ÔBˆ¯Ï ‰È‰È ÌÈÓz-‰È‰È ‡Ï ÌeÓ:Ba ¨¦³¦«§¤Æ§¨½¨−¬Ÿ¦§¤«
22ıe¯Á-B‡ ¯e·L B‡ ˙¯eÚB‡ ˙ÏaÈ-B‡ ©¤¤Á¸¨¹¨´«©¤À¤³

‡ e·È¯˜˙-‡Ï ˙ÙlÈ B‡ ·¯‚‰Â‰ÈÏ ‰l ¨¨Æ´©¤½¤Ÿ©§¦¬¥−¤©¨®
ÁaÊn‰-ÏÚ Ì‰Ó ez˙-‡Ï ‰M‡Â§¦¤ÀŸ¦§¬¥¤²©©¦§¥−©

 :‰Â‰ÈÏ23‰·„ ËeÏ˜Â Úe¯N ‰NÂ ¯BLÂ ©¨«§¬¨¤−¨´©§¨®§¨¨Æ
 :‰ˆ¯È ‡Ï ¯„Ïe B˙‡ ‰NÚz24CeÚÓe ©£¤´Ÿ½§¥−¤¬Ÿ¥¨¤«¨³

‰Â‰ÈÏ e·È¯˜˙ ‡Ï ˙e¯ÎÂ ˜e˙Â ˙e˙ÎÂ§¨Æ§¨´§¨½¬Ÿ©§¦−©«¨®
 :eNÚ˙ ‡Ï ÌÎˆ¯‡·e25‡Ï ¯Î-Ôa „iÓe «§©§§¤−¬Ÿ©£«¦©´¤¥À̈¬Ÿ
‡ ÌÁÏ-˙‡ e·È¯˜˙‡-ÏkÓ ÌÎÈ‰Ï‰l ©§¦²¤¤¬¤¡Ÿ¥¤−¦¨¥®¤

eˆ¯È ‡Ï Ìa ÌeÓ Ì‰a Ì˙ÁLÓ Èk¦´¨§¨¨³¨¤Æ´½̈¬Ÿ¥¨−
:ÌÎÏÙ ¨¤«

26‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ27¯BL ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ´
-B‡˙Ú·L ‰È‰Â „ÏeÈ Èk ÊÚ-B‡ ·NÎ¤³¤¥Æ¦´¦¨¥½§¨¨²¦§©¬

‰‡Ï‰Â ÈÈÓM‰ ÌBiÓe Bn‡ ˙Áz ÌÈÓÈ̈¦−©´©¦®¦³©§¦¦Æ¨½̈§¨
 :‰Â‰ÈÏ ‰M‡ Ôa¯˜Ï ‰ˆ¯È28-B‡ ¯BLÂ ¥¨¤¾§¨§©¬¦¤−©¨«§−

-˙‡Â B˙‡ ‰NÌBÈa eËÁL˙ ‡Ï Ba ¤®Ÿ´§¤§½¬Ÿ¦§£−§¬
:„Á‡¤¨«

29ÌÎˆ¯Ï ‰Â‰ÈÏ ‰„Bz-Á·Ê eÁaÊ˙-ÈÎÂ§¦«¦§§¬¤«©−̈©¨®¦«§Ÿ§¤−
 :eÁaÊz30e¯È˙B˙-‡Ï ÏÎ‡È ‡e‰‰ ÌBia ¦§¨«©³©Æ¥¨¥½«Ÿ¦¬

-„Ú epnÓ:‰Â‰È È‡ ¯˜a ¦¤−©®Ÿ¤£¦−§¨«
31È‡ Ì˙‡ Ì˙ÈNÚÂ È˙ÂˆÓ Ìz¯ÓLe§©§¤Æ¦§Ÿ©½©£¦¤−Ÿ¨®£¦−

must, to be acceptable, be without blemish;
there must be no defect in it. 22Anything blind,
or injured, or maimed, or with a wen, boil-scar,
or scurvy—such you shall not offer to the L;
you shall not put any of them on the altar as
gifts to the L. 23You may, however, present
as a freewill offering an ox or a sheep with a
limb extended or contracted; but it will not be
accepted for a vow. 24You shall not offer to
the L anything [with its testes] bruised or
crushed or torn or cut. You shall have no such
practices in your own land, 25nor shall you ac-
cept such [animals] from a foreigner for
offering as food for your God, for they are mu-
tilated, they have a defect; they shall not be ac-
cepted in your favor.

26The L spoke to Moses, saying: 27When
an ox or a sheep or a goat is born, it shall stay
seven days with its mother, and from the eighth
day on it shall be acceptable as a gift to the L.
28However, no animal from the herd or from
the flock shall be slaughtered on the same day
with its young.

29When you sacrifice a thanksgiving offering
to the L, sacrifice it so that it may be ac-
ceptable in your favor. 30It shall be eaten on the
same day; you shall not leave any of it until
morning: I am the L.

31You shall faithfully observe My command-

LEVITICUS 22:22 

22. There is a marked similarity between the
physical defects that render a priest unfit to offi-
ciate and those that render an animal unfit for sac-
rifice.

23. freewill offering Because this offering is
a gift to the sanctuary and is not intended for sac-
rifice, it need not be perfect.

28. The law forbids such sacrifice even after
eight days.

29–30. These verses present a separate law
for the thanksgiving offering, which is here
treated as distinct from the sh’lamim.

27–28. Maimonides writes, “There is no
distinction between the su�ering of a human
being and that of a beast in this respect,
since feelings of maternal a�ection belong
not to the intellectual faculty but to the
emotional faculty, which is common to hu-
mans and animals alike.” Recent research
seems to indicate that animals do indeed

have such feelings. Other scholars claim that
the primary concern of the law is not with
the animal’s feelings but with the cultivation
of kindness and compassion in the heart of
the human being. “It is not because God
pities the animal but in order that the people
of Israel should not practice cruel habits”
(B’khor Shor).
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724‡¯˜ÈÂ·Î¯Ó‡

 :‰Â‰È32ÈL„˜ ÌL-˙‡ eÏlÁ˙ ‡ÏÂ §¨«§³Ÿ§©§Æ¤¥´¨§¦½
‡¯NÈ Èa CB˙a ÈzLc˜Â‰Â‰È È‡ Ï §¦̧§©§¦½§−§¥´¦§¨¥®£¦¬§−̈

 :ÌÎLc˜Ó33ı¯‡Ó ÌÎ˙‡ ‡ÈˆBn‰ §©¦§¤«©¦³¤§¤Æ¥¤´¤
‡Ï ÌÎÏ ˙BÈ‰Ï ÌÈ¯ˆÓÈ‡ ÌÈ‰Ï ¦§©½¦¦§¬¨¤−¥Ÿ¦®£¦−

:‰Â‰ÈÙ §¨«

âë‡ ‰Â‰È ¯a„ÈÂ -Ï:¯Ó‡l ‰LÓ ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ
2‡ ¯ac-Ï‡¯NÈ Èa‡ z¯Ó‡Â ÏÌ‰Ï ©¥º¤§¥³¦§¨¥Æ§¨©§¨´£¥¤½

‡ ‰Â‰È È„ÚBÓÈ‡¯˜Ó Ì˙‡ e‡¯˜z-¯L £¥´§½̈£¤¦§§¬Ÿ−̈¦§¨¥´
‡ L„˜:È„ÚBÓ Ì‰ ‰l ®Ÿ¤¥¬¤¥−£¨«

3ÌBi·e ‰Î‡ÏÓ ‰NÚz ÌÈÓÈ ˙LL¥´¤¨¦»¥¨¤´§¨¨¼©´
-Ïk L„˜-‡¯˜Ó ÔB˙aL ˙aL ÈÚÈ·M‰©§¦¦À©©³©¨Æ¦§¨½Ÿ¤¨

ments: I am the L. 32You shall not profane
My holy name, that I may be sanctified in the
midst of the Israelite people—I the L who
sanctify you, 33I who brought you out of the land
of Egypt to be your God, I the L.

23 The L spoke to Moses, saying:
2Speak to the Israelite people and say to them:

These are My fixed times, the fixed times of
the L, which you shall proclaim as sacred
occasions.

3On six days work may be done, but on the
seventh day there shall be a sabbath of complete

LEVITICUS 22:32 

THE CALENDAR OF SACRED TIME (23:1–44)

Chapter 23 presents a calendar of the annual fes-
tivals celebrated in biblical times.

SHABBAT (vv. 1–3)

2. Speak to the Israelite people These sacred
occasions are to be observed by all the people, not
only by the priesthood.

which you shall proclaim as sacred occasions
Although the dates of the festivals and the regu-

larity of Shabbat were set by God, the Israelites
also must proclaim them as sacred.

3. On six days work may be done This state-
ment emphasizes three norms of conduct basic to
the observance of Shabbat: (a) the prohibition of
m’lakhah (work), (b) the sanctity of Shabbat, and
(c) the requirement that Shabbat be observed in
all Israelite settlements.

sabbath of complete rest Hebrew: shabbat

32. in themidst of the Israelite people The
public performance of a mitzvah not only ben-
e4ts the one who does it but has an e�ect on
those who see it, even as a violation of the To-
rah in public is more damaging than similar be-
havior done privately (Ho�man). This lead the
Sages to view the sanctifying of God’s name
(Kiddush ha-Shem) as essentially a public act.
Thus, for example, aminyan is required for rec-
itation of the mourner’s Kaddish and for other
prayers proclaiming God’s holiness. The faith
of the congregation is strengthened when a
newly bereaved man or woman, who might
have reason to feel angry with God, stands up
in its midst to praise God. The Talmud states
that there is no greater achievement for a Jew
than acting in a way that causes others to praise
and respect the God of Israel and the Torah’s
ways; and there is no graver sin for a Jew than

acting in a way that causes people to think less
of Israel’s God and Israel’s laws (BT Yoma 86a).
The termKiddush ha-Shem, sanctifying God’s
name in public, is often linked to, but not lim-
ited to, acts of martyrdom.

CHAPTER 23

2. The festivals of the Jewish year are listed
4rst in Exod. 34. The list is repeated here to set
out the special role and responsibilities of the
kohanim, again in Num. 28–29 to present the
special o�erings brought on each festive occa-
sion, and once more in Deut. 16 to emphasize
the obligation of pilgrimage to the central
shrine. The Israelites 4nd the presence of God
in the sanctuary, which represents the perma-
nent holiness of sacred space, and on the fes-
tivals, which represent the recurring holiness
of sacred time.

 ’
23:3. do no work The Hebrew word m’lakhah (work) signifies any creative endeavor. One should refrain
not only from paid labor but also from many actions that today may be considered leisure activities, such as
gardening, cooking, sewing, arts and crafts, building, and writing.

ÈÚÈ·¯

Etz Hayim: Torah and Commentary 
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‰Â‰ÈÏ ‡Â‰ ˙aL eNÚ˙ ‡Ï ‰Î‡ÏÓ§¨−̈´Ÿ©£®©¨¬¦Æ©«½̈
:ÌÎÈ˙·LBÓ ÏÎaÙ §−Ÿ«§Ÿ¥¤«

4‡‡ L„˜ È‡¯˜Ó ‰Â‰È È„ÚBÓ ‰l-¯L µ¥¤£¥´§½̈¦§¨¥−®Ÿ¤£¤
 :Ì„ÚBÓa Ì˙‡ e‡¯˜z5‡¯‰ L„ÁaÔBL ¦§§¬Ÿ−̈§£¨«©´Ÿ¤¨¦À

ÁÒt ÌÈa¯Ú‰ ÔÈa L„ÁÏ ¯NÚ ‰Úa¯‡a§©§¨¨¬¨¨²©−Ÿ¤¥´¨©§¨®¦¤−©
 :‰Â‰ÈÏ6‰f‰ L„ÁÏ ÌBÈ ¯NÚ ‰MÓÁ·e ©¨«©£¦¨̧¨¨¬Æ©´Ÿ¤©¤½

˙BvÓ ÌÈÓÈ ˙Ú·L ‰Â‰ÈÏ ˙Bvn‰ ‚Á©¬©©−©¨®¦§©¬¨¦−©¬
 :eÏÎ‡z7‡¯‰ ÌBiaL„˜-‡¯˜Ó ÔBL Ÿ¥«©Æ¨«¦½¦§¨−Ÿ¤

-Ïk ÌÎÏ ‰È‰È:eNÚ˙ ‡Ï ‰„·Ú ˙Î‡ÏÓ ¦§¤´¨¤®¨§¤¬¤£Ÿ̈−¬Ÿ©£«
8ÌÈÓÈ ˙Ú·L ‰Â‰ÈÏ ‰M‡ Ìz·¯˜‰Â§¦§©§¤¬¦¤²©−̈¦§©´¨¦®

-Ïk L„˜-‡¯˜Ó ÈÚÈ·M‰ ÌBia˙Î‡ÏÓ ©³©§¦¦Æ¦§¨½Ÿ¤¨§¤¬¤
:eNÚ˙ ‡Ï ‰„·ÚÙ £Ÿ̈−¬Ÿ©£«

9‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ10¯ac ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©¥º
‡-Ï‡¯NÈ Èa‡ z¯Ó‡Â ÏÌ‰Ï ¤§¥³¦§¨¥Æ§¨©§¨´£¥¤½

rest, a sacred occasion. You shall do no work;
it shall be a sabbath of the L throughout
your settlements.

4These are the set times of the L, the sa-
cred occasions, which you shall celebrate each
at its appointed time: 5In the first month, on
the fourteenth day of the month, at twilight,
there shall be a passover offering to the L,
6and on the fifteenth day of that month the
L’s Feast of Unleavened Bread. You shall eat
unleavened bread for seven days. 7On the first
day you shall celebrate a sacred occasion: you
shall not work at your occupations. 8Seven days
you shall make gifts to the L. The seventh
day shall be a sacred occasion: you shall not
work at your occupations.

9The L spoke to Moses, saying: 10Speak
to the Israelite people and say to them:

LEVITICUS 23:4 

shabbaton; literally, “the most restful cessation”
from assigned tasks. The word shabbat means “to
desist, cease, be idle.”

sabbath of the Lord A day that belongs to
God.

FEAST OF UNLEAVENED BREAD (vv. 4–8)

4. Each festival is to occur at the same time
every year.

5. In the first month, on the fourteenth day
of the month This is the dating system that was
in use during much of the biblical period. The
unit of time was the lunar month (hodesh), not·
the week; and the months of the year were des-
ignated by ordinal numbers: the first month, the
second month, and so forth. The counting of
months began in the spring.

twilight The period of time between sunset

and nightfall, approximately 1 hour and 20 min-
utes in duration.

passover offering Here the term “pesah” re-·
fers to the sacrifice, not to the festival (see Exod.
12:6).

7. On the first and seventh (or last) days of
the festival, work is forbidden. The community
celebrates together. During the intervening days,
necessary normal work may be done, but the cel-
ebration continues.

NEW GRAIN CROP (vv. 9–14)

New grain is to be regarded as belonging to
God and may not be eaten until certain offerings
are taken from it and presented before God.
Those offerings remove the sanctity from the
crop, thereby releasing the remainder for ordinary
human use.

7. you shall not work at your occupations
The Jewish festivals challenge us: Do we de4ne
ourselves primarily by our work? Or do we de-

4ne ourselves primarily by our total humanity,
our ability to celebrate, to sanctify time, to
share special moments with our families?

 ’
23:6. seven days Traditionally, Pesah is observed for eight days in the Diaspora. See Comment to Exod. 12:16.·

23:7. not work at your occupations Most categories of m’lakhah (activities prohibited on Shabbat and Yom
Kippur) are also prohibited on the three pilgrimage festivals and Rosh ha-Shanah; the permitted activities are
those necessary for the preparation of food (okhel nefesh), such as cooking, carrying, and the transfer of fire
(M Betz. 5:2).
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‡ e‡·˙-Èk‡ ı¯‡‰-ÏÌÎÏ Ô˙ È‡ ¯L ¦«¨´Ÿ¤¨À̈¤£¤³£¦ÆŸ¥´¨¤½
¯ÓÚ-˙‡ Ì˙‡·‰Â d¯Èˆ˜-˙‡ Ìz¯ˆ˜e§©§¤−¤§¦¨®©£¥¤¬¤²Ÿ¤

‡¯‡ ÌÎ¯Èˆ˜ ˙ÈL :Ô‰k‰-Ï11ÛÈ‰Â ¥¦¬§¦§¤−¤©Ÿ¥«§¥¦¯
˙¯ÁnÓ ÌÎˆ¯Ï ‰Â‰È ÈÙÏ ¯ÓÚ‰-˙‡¤¨²Ÿ¤¦§¥¬§−̈¦«§Ÿ§¤®¦«¨¢©Æ

 :Ô‰k‰ epÙÈÈ ˙aM‰12ÌBÈa Ì˙ÈNÚÂ ©©½̈§¦¤−©Ÿ¥«©£¦¤¾§¬
-Ôa ÌÈÓz N·k ̄ ÓÚ‰-˙‡ ÌÎÙÈ‰B˙L £¦«§¤−¤¨®Ÿ¤¤´¤¨¦¯¤§¨²

 :‰Â‰ÈÏ ‰ÏÚÏ13ÌÈ¯NÚ ÈL B˙ÁÓe §Ÿ−̈©¨«¦§¨Á§¥̧¤§Ÿ¦¹
ÁÈ¯ ‰Â‰ÈÏ ‰M‡ ÔÓM· ‰ÏeÏa ˙ÏÒ́Ÿ¤§¨¬©¤²¤¦¤¬©−̈¥´©

 ÁÁÈ ‰ÎÒÂ:ÔÈ‰‰ ˙ÚÈ·¯ ÔÈÈ BkÒÂ ¦®Ÿ©§¦§¬©−¦§¦¦¬©¦«
14-„Ú eÏÎ‡˙ ‡Ï ÏÓ¯ÎÂ ÈÏ˜Â ÌÁÏÂ§¤¤Á§¨¦¸§©§¤¹´Ÿ«Ÿ§À©

Ôa¯˜-˙‡ ÌÎ‡È·‰ „Ú ‰f‰ ÌBi‰ ÌˆÚ¤Æ¤Æ©´©¤½µ©£¦´£¤½¤¨§©−
‡ÏÎa ÌÎÈ˙¯„Ï ÌÏBÚ ˙wÁ ÌÎÈ‰Ï¡Ÿ¥¤®ª©³¨Æ§Ÿ́Ÿ¥¤½§−Ÿ

:ÌÎÈ˙·LÓÒ Ÿ§«Ÿ¥¤«
15ÌBiÓ ˙aM‰ ˙¯ÁnÓ ÌÎÏ Ìz¯ÙÒe§©§¤³¨¤Æ¦¨¢©´©©½̈¦Æ

Ú·L ‰Ùez‰ ¯ÓÚ-˙‡ ÌÎ‡È·‰£¦´£¤½¤−Ÿ¤©§¨®¤¬©
 :‰ÈÈ‰z ˙ÓÈÓz ˙B˙aL16˙¯ÁnÓ „Ú ©¨−§¦¬Ÿ¦§¤«¨©´¦«¨¢©³

ÌBÈ ÌÈMÓÁ e¯tÒz ˙ÚÈ·M‰ ˙aM‰©©¨Æ©§¦¦½¦§§−£¦¦´®
:‰Â‰ÈÏ ‰L„Á ‰ÁÓ Ìz·¯˜‰Â§¦§©§¤²¦§¨¬£¨−̈©¨«

17‡È·z ÌÎÈ˙·LBnÓe*‰Ùez ÌÁÏ | ¦§¸Ÿ¥¤¹¨¦´¦¤´¤§À̈

When you enter the land that I am giving to
you and you reap its harvest, you shall bring the
first sheaf of your harvest to the priest. 11He shall
elevate the sheaf before the L for acceptance
in your behalf; the priest shall elevate it on the
day after the sabbath. 12On the day that you el-
evate the sheaf, you shall offer as a burnt offering
to the L a lamb of the first year without
blemish. 13The grain offering with it shall be
two-tenths of a measure of choice flour with oil
mixed in, a gift of pleasing odor to the L;
and the libation with it shall be of wine, a quarter
of a hin. 14Until that very day, until you have
brought the offering of your God, you shall eat
no bread or parched grain or fresh ears; it is a
law for all time throughout the ages in all your
settlements.

15And from the day on which you bring the
sheaf of elevation offering—the day after the
sabbath—you shall count off seven weeks. They
must be complete: 16you must count until the
day after the seventh week—fifty days; then you
shall bring an offering of new grain to the L.
17You shall bring from your settlements two

LEVITICUS 23:11 

v. 17.‰˘Â‚„ '‡

10. sheaf Hebrew: omer, a bundle of stalks
bound together after reaping. Here, the reference
is to barley, the first grain to ripen in the spring.

to the priest The particular priest who offi-
ciates at the rite in the sanctuary.

11. The purpose of such rites was to “show”
the offering to God, so that it might be accepted.

12–13. The burnt offering (olah) was often
accompanied by a grain offering (minhah) and a·

libation (nesekh), as prescribed here. The measure
of grain required here is twice the usual amount,
to emphasize the importance of grain in this cel-
ebration.

14. Until God receives a share of the new
grain crop, none of it may be used by humans.

SHAVU•OT FESTIVAL (vv. 15–22)

17. No leaven could be brought up on the

11. the day after the sabbath This starts
the counting of the Omer (see Halakhah
l’Ma•aseh, below). The Sages held that “the
sabbath” here refers to the Pesah festival. Ex-·
plaining that interpretation, Arama writes, “If
the Omer were tied to Shabbat, symbol of the
creation of the world, then the wheat harvest
would be seen purely as a natural phenome-

non. Connecting it to the Exodus teaches us to
see it, like the Exodus, as an instance of God’s
benevolence.” It is through God’s favor, not
through our clever manipulation of nature,
that the earth yields food for us to eat; that is
why we cannot properly enjoy it until we have
thanked God for it.

 ’
23:15. you shall count From the second night of Pesah until Shavuot, we count the 49 days of the Omer.·
Jewish communities hold varying segments of this time period, known as the S’firah (literally, “counting”), as
a time of semimourning, during which weddings and festive occasions do not take place.
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ıÓÁ ‰ÈÈ‰z ˙ÏÒ ÌÈ¯NÚ ÈL ÌÈzLµ§©¦§¥´¤§Ÿ¦½´Ÿ¤¦§¤½¨¨¥−
 :‰Â‰ÈÏ ÌÈ¯eka ‰ÈÙ‡z18Ìz·¯˜‰Â ¥¨¤®¨¦¦−©«¨«§¦§©§¤´

Èa ÌÓÈÓz ÌÈN·k ˙Ú·L ÌÁl‰-ÏÚ©©¤À¤¦§©̧§¨¦³§¦¦Æ§¥´
-Ôa ¯Ùe ‰LeÈ‰È ÌÈL ÌÏÈ‡Â „Á‡ ¯˜a ¨½̈©¯¤¨¨²¤−̈§¥¦´§¨®¦¦§³

‰M‡ Ì‰ÈkÒÂ Ì˙ÁÓe ‰Â‰ÈÏ ‰ÏÚŸ¨Æ©«½̈¦§¨¨Æ§¦§¥¤½¦¥¬
 :‰Â‰ÈÏ ÁÁÈ-ÁÈ¯19-¯ÈÚN Ì˙ÈNÚÂ ¥«©¦−Ÿ©©¨«©£¦¤²§¦

Èa ÌÈN·Î ÈLe ˙‡hÁÏ „Á‡ ÌÈfÚ¦¦¬¤−̈§©¨®§¥¯§¨¦²§¥¬
 :ÌÈÓÏL Á·ÊÏ ‰L20| Ô‰k‰ ÛÈ‰Â ¨−̈§¤¬©§¨¦«§¥¦´©Ÿ¥´

ÈÙÏ ‰Ùez ÌÈ¯eka‰ ÌÁÏ ÏÚ Ì˙‡Ÿ¿̈©Á¤̧¤©¦¦³§¨Æ¦§¥´
‰Â‰ÈÏ eÈ‰È L„˜ ÌÈN·k ÈL-ÏÚ ‰Â‰È§½̈©§¥−§¨¦®²Ÿ¤¦§¬©−̈

 :Ô‰kÏ21‰f‰ ÌBi‰ | ÌˆÚa Ì˙‡¯˜e ©Ÿ¥«§¨¤º§¤´¤©´©¤À
˜-‡¯˜Ó-Ïk ÌÎÏ ‰È‰È L„˙Î‡ÏÓ ¦«§¨Ÿ Æ¤Æ¦§¤´¨¤½¨§¤¬¤

-ÏÎa ÌÏBÚ ˙wÁ eNÚ˙ ‡Ï ‰„·Ú£Ÿ̈−´Ÿ©£®ª©¬¨²§¨
:ÌÎÈ˙¯„Ï ÌÎÈ˙·LBÓ§¬Ÿ¥¤−§Ÿ«Ÿ¥¤«

22-‡Ï ÌÎˆ¯‡ ¯Èˆ˜-˙‡ ÌÎ¯ˆ˜·e«§ª§§¤º¤§¦´©§§¤À«Ÿ
E¯Èˆ˜ Ë˜ÏÂ E¯ˆ˜a E„N ˙‡t ‰lÎ §̇©¤º§©³¨«§Æ§ª§¤½§¤¬¤§¦§−
È‡ Ì˙‡ ·ÊÚz ¯bÏÂ ÈÚÏ ËwÏ˙ ‡ḮŸ§©¥®¤«¨¦³§©¥Æ©£´ŸŸ½̈£¦−

‡ ‰Â‰È:ÌÎÈ‰ÏÒ §¨¬¡Ÿ¥¤«
23‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ24¯ac ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©¥²
‡-Ï‡¯NÈ ÈaÈÚÈ·M‰ L„Áa ¯Ó‡Ï Ï ¤§¥¬¦§¨¥−¥®Ÿ©¸Ÿ¤©§¦¦¹

loaves of bread as an elevation offering; each
shall be made of two-tenths of a measure of
choice flour, baked after leavening, as first fruits
to the L. 18With the bread you shall present,
as burnt offerings to the L, seven yearling
lambs without blemish, one bull of the herd,
and two rams, with their grain offerings and li-
bations, a gift of pleasing odor to the L.
19You shall also offer one he-goat as a purifi-
cation offering and two yearling lambs as a
sacrifice of well-being. 20The priest shall elevate
these—the two lambs—together with the bread
of first fruits as an elevation offering before the
L; they shall be holy to the L, for the
priest. 21On that same day you shall hold a cel-
ebration; it shall be a sacred occasion for you;
you shall not work at your occupations. This
is a law for all time in all your settlements,
throughout the ages.

22And when you reap the harvest of your land,
you shall not reap all the way to the edges of
your field, or gather the gleanings of your har-
vest; you shall leave them for the poor and the
stranger: I the L am your God.

23The L spoke to Moses, saying: 24Speak
to the Israelite people thus: In the seventh

LEVITICUS 23:18 

altar. Here, because no part of the offering pre-
sented before God ascends the altar, it could be
made of “leavened dough” (hametz).·

18–20. The offerings prescribed in these
verses are typical of those included in public rites,
in which several different sacrifices are offered to-
gether to constitute a more elaborate celebration.
The animals, both small and large, are to be of-
fered as burnt offerings and are accompanied by
the grain offerings and libations.

20. The priest shall elevate these—the two
lambs That is, the two yearling lambs.

they shall be holy to the Lord, for the priest
In the first instance, these offerings are the Lord’s,

who, in turn, commands that they be allotted to
the priests.

FIRST DAY OF THE SEVENTH MONTH
(vv. 23–25)

This section ordains the celebration of three ma-
jor sacred occasions occurring during the seventh
month: (a) the first day of the seventh month
(which in the later tradition became the Jewish
New Year), (b) the Day of Atonement, and (c)
the Sukkot festival.

24. Here, the day is presented as one of rest
and sacred assembly. It is conceived of not as a
new year but as an occasion before the Day of

22. Why are the gleanings of the harvest
mentioned here, interrupting the list of festi-
vals? Perhaps because they were gathered at
the Shavu•ot harvest season, as we read in the
Book of Ruth, or because, as the Sifra suggests,

when one shares one’s bounty with the poor,
it is as if it were o�ered on God’s altar.
24. The Torah never refers to the 4rst day

of the seventh month asRoshha-Shanah.That
term 4rst appears in Ezek. 40:1. In the Torah,

È˘ÈÓÁ
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ÔB¯ÎÊ ÔB˙aL ÌÎÏ ‰È‰È L„ÁÏ „Á‡a§¤¨´©ÀŸ¤¦§¤³¨¤Æ©¨½¦§¬
 :L„˜-‡¯˜Ó ‰Úe¯z25-Ïk˙Î‡ÏÓ §−̈¦§¨«Ÿ¤¨§¤¬¤

‰M‡ Ìz·¯˜‰Â eNÚ˙ ‡Ï ‰„·Ú£Ÿ̈−´Ÿ©£®§¦§©§¤¬¦¤−
:‰Â‰ÈÏÒ ©¨«

26‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ27C‡ ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©¿
 ÌBÈ ‰f‰ ÈÚÈ·M‰ L„ÁÏ ̄ BNÚaÌÈ¯tk‰ ¤¨´©Ÿ¤Á©§¦¦̧©¤¹¯©¦ª¦´

Ì˙ÈpÚÂ ÌÎÏ ‰È‰È L„˜-‡¯˜Ó ‡e‰À¦«§¨Ÿ Æ¤Æ¦§¤´¨¤½§¦¦¤−
:‰Â‰ÈÏ ‰M‡ Ìz·¯˜‰Â ÌÎÈ˙LÙ-˙‡¤©§Ÿ¥¤®§¦§©§¤¬¦¤−©¨«

28-ÏÎÂÌBi‰ ÌˆÚa eNÚ˙ ‡Ï ‰Î‡ÏÓ §¨§¨¨Æ´Ÿ©£½§¤−¤©´
ÌÎÈÏÚ ¯tÎÏ ‡e‰ ÌÈ¯tk ÌBÈ Èk ‰f‰©¤®¦´³¦ª¦Æ½§©¥´£¥¤½

‡ ‰Â‰È ÈÙÏ :ÌÎÈ‰Ï29LÙp‰-ÏÎ Èk ¦§¥−§¨¬¡Ÿ¥¤«¦³¨©¤Æ¤Æ
‡‰f‰ ÌBi‰ ÌˆÚa ‰pÚ˙-‡Ï ¯L£¤´«Ÿ§ª¤½§¤−¤©´©¤®

 :‰ÈnÚÓ ‰˙¯ÎÂ30‡ LÙp‰-ÏÎÂ¯L §¦§§−̈¥«©¤«¨§¨©¤À¤£¤³
-Ïk ‰NÚz‰f‰ ÌBi‰ ÌˆÚa ‰Î‡ÏÓ ©£¤Æ¨§¨½̈§¤−¤©´©¤®

:dnÚ ·¯wÓ ‡Â‰‰ LÙp‰-˙‡ Èz„·‡‰Â§©«£©§¦²¤©¤¬¤©¦−¦¤¬¤©¨«
31-ÏkÌÏBÚ ˙wÁ eNÚ˙ ‡Ï ‰Î‡ÏÓ ¨§¨−̈´Ÿ©£®ª©³¨Æ

 :ÌÎÈ˙·LÓ ÏÎa ÌÎÈ˙¯„Ï32˙aL §Ÿ́Ÿ¥¤½§−Ÿ«Ÿ§«Ÿ¥¤«©©̧
ÌÎÈ˙LÙ-˙‡ Ì˙ÈpÚÂ ÌÎÏ ‡e‰ ÔB˙aL©¨¬Æ¨¤½§¦¦¤−¤©§Ÿ¥¤®

ÁÏ ‰ÚL˙a·¯Ú-„Ú ·¯ÚÓ ·¯Úa L„ §¦§¨³©Ÿ Æ¤Æ¨¤½¤¥¤´¤©¤½¤
:ÌÎzaL e˙aLzÙ ¦§§−©©§¤«

month, on the first day of the month, you shall
observe complete rest, a sacred occasion com-
memorated with loud blasts. 25You shall not
work at your occupations; and you shall bring
a gift to the L.

26The L spoke to Moses, saying: 27Mark,
the tenth day of this seventh month is the Day
of Atonement. It shall be a sacred occasion for
you: you shall practice self-denial, and you shall
bring a gift to the L; 28you shall do no work
throughout that day. For it is a Day of Atone-
ment, on which expiation is made on your
behalf before the L your God. 29Indeed,
any person who does not practice self-denial
throughout that day shall be cut off from his
kin; 30and whoever does any work throughout
that day, I will cause that person to perish from
among his people. 31Do no work whatever; it
is a law for all time, throughout the ages in all
your settlements. 32It shall be a sabbath of com-
plete rest for you, and you shall practice self-de-
nial; on the ninth day of the month at evening,
from evening to evening, you shall observe this
your sabbath.

LEVITICUS 23:25 

Atonement. The Hebrew term zikhron t’ru•ah
means, literally, “commemoration by blasting”
the shofar.

DAY OF ATONEMENT (vv. 26–32)

See Comments to 16:29–34.

27. you shall practice self-denial That is,
you shall fast.

32. from evening to evening, you shall ob-
serve this This verse has been interpreted as set-
ting the norm for every festival in the Jewish re-
ligious calendar, namely, that the celebration

it is called “a day of remembrance” or “a day
of sounding the shofar.” Readers may be sur-
prised to learn thatRosh ha-Shanah begins the
seventh month of the Hebrew calendar rather
than the 4rst. It commemorates the creation
of the world, which traditionally is believed to
have happened in the fall, the beginning of the
new agricultural cycle. But the people Israel
date their calendar from the Exodus, which

happened in the spring (cf. Exod. 12:2, desig-
nating the month of the Exodus as the 4rst
month of Israel’s calendar).
32.ontheninthday. . .atevening TheYom

Kippur fast does not start until the evening (af-
ter sunset, at night) after the ninth day. “Eating
and drinking responsibly on the day before and
the day afterYomKippur are as much of amitz-
vah as fasting onYomKippur” (BT Yoma 81b).

 ’
23:24. commemorated with loud blasts This is the source for the ruling that the shofar is not sounded on
Rosh ha-Shanah when it coincides with Shabbat, which is itself a commemoration (BT RH 29b). On such a
Shabbat, we “remember the blasting” in our prayers. It is also the source for the practice during the Musaf
service on Rosh ha-Shanah of reciting 10 biblical verses about each of the themes of God’s kingship, God’s
remembrance, and the shofar (BT RH 32a).
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33‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ34¯ac ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©¥²
‡-Ï‡¯NÈ Èa¯Ó‡Ï Ï ¤§¥¬¦§¨¥−¥®Ÿ

‰f‰ ÈÚÈ·M‰ L„ÁÏ ÌBÈ ¯NÚ ‰MÓÁa©£¦¨̧¨¹̈À©³Ÿ¤©§¦¦Æ©¤½
 :‰B‰ÈÏ ÌÈÓÈ ˙Ú·L ˙Bkq‰ ‚Á35ÌBia ©¯©ª²¦§©¬¨¦−©¨«©¬

‡¯‰-Ïk L„˜-‡¯˜Ó ÔBL‰„·Ú ˙Î‡ÏÓ ¨¦−¦§¨®Ÿ¤¨§¤¬¤£Ÿ̈−
 :eNÚ˙ ‡Ï36‰M‡ e·È¯˜z ÌÈÓÈ ˙Ú·L ¬Ÿ©£«¦§©´¨¦½©§¦¬¦¤−

‰È‰È L„˜-‡¯˜Ó ÈÈÓM‰ ÌBia ‰Â‰ÈÏ©¨®©´©§¦¦¿¦§¨Ÿ¤Á¦§¤̧
‡Â‰ ˙¯ˆÚ ‰Â‰ÈÏ ‰M‡ Ìz·¯˜‰Â ÌÎÏ̈¤¹§¦§©§¤̧¦¤³©«¨Æ£¤´¤¦½

-Ïk :eNÚ˙ ‡Ï ‰„·Ú ˙Î‡ÏÓ ¨§¤¬¤£Ÿ̈−¬Ÿ©£«

37‡‡ ‰Â‰È È„ÚBÓ ‰lÌ˙‡ e‡¯˜z-¯L µ¥¤£¥´§½̈£¤¦§§¬Ÿ−̈
‰ÏÚ ‰Â‰ÈÏ ‰M‡ ·È¯˜‰Ï L„˜ È‡¯˜Ó¦§¨¥´®Ÿ¤§©§¦¸¦¤¹©À̈Ÿ¨¯
:BÓBÈa ÌBÈ-¯·c ÌÈÎÒe Á·Ê ‰ÁÓe¦§¨²¤¬©§¨¦−§©¬§«

38ÌÎÈ˙BzÓ „·lÓe ‰Â‰È ˙˙aL „·lÓ¦§©−©§´Ÿ§¨®¦§©´©§«¥¤À
-Ïk „·lÓe ÌÎÈ¯„-Ïk „·lÓe¦§©³¨¦§¥¤Æ¦§©Æ¨

‡ ÌÎÈ˙B·„ :‰Â‰ÈÏ ezz ¯L ¦§´¥¤½£¤¬¦§−©¨«

39L„ÁÏ ÌBÈ ¯NÚ ‰MÓÁa C‡©¿©£¦¨Á¨¨̧¹©´Ÿ¤
ı¯‡‰ ˙‡e·z-˙‡ ÌÎtÒ‡a ÈÚÈ·M‰©§¦¦À§¨§§¤Æ¤§©´¨½̈¤
ÌBia ÌÈÓÈ ˙Ú·L ‰Â‰È-‚Á-˙‡ ebÁz̈¬Ÿ¤©§−̈¦§©´¨¦®©³

33The L spoke to Moses, saying: 34Say to
the Israelite people:

On the fifteenth day of this seventh month
there shall be the Feast of Booths to the L,
[to last] seven days. 35The first day shall be a
sacred occasion: you shall not work at your oc-
cupations; 36seven days you shall bring gifts to
the L. On the eighth day you shall observe
a sacred occasion and bring a gift to the L;
it is a solemn gathering: you shall not work at
your occupations.

37Those are the set times of the L that you
shall celebrate as sacred occasions, bringing gifts
to the L—burnt offerings, grain offerings,
sacrifices, and libations, on each day what is
proper to it—38apart from the sabbaths of the
L, and apart from your gifts and from all
your votive offerings and from all your freewill
offerings that you give to the L.

39Mark, on the fifteenth day of the seventh
month, when you have gathered in the yield of
your land, you shall observe the festival of the
L [to last] seven days: a complete rest on

LEVITICUS 23:33 

commences on the evening (actually the night, af-
ter sunset) that precedes the day of the festival.
Scheduling the Day of Atonement only a few days
before the major pilgrimage festival of the year en-
sured that the sanctuary and the people would be
restored to a state of fitness in time for the cele-
bration of the autumn Sukkot observance.

SUKKOT FESTIVAL (vv. 33–44)

34. the Feast of Booths The Hebrew word suk-

kah, “booth,” derives from the verb ÍÎÒ, “to
cover over,” as with branches. It designates a
small, usually temporary, structure that is cov-
ered on top and only partially enclosed on its
sides.

36. solemn gathering    This term derives from
the Hebrew verb ¯ˆÚ, “to detain, restrain, con-
fine,” and may refer to the fact that the people
are kept together for an additional day.

35. %rst day Why is it called the “4rst day”
when it is actually the 4fteenth of the month?
After the slate has been wiped clean on Yom
Kippur, we begin our relationship with God
anew on Sukkot (Lev. R. 30:7).
36. solemn gathering The word atzeret is

usually understood as “concluding event” or
“solemn gathering.” But Hirsch here under-
stands it as derived from a root meaning “to
gather, to store up.” Even as farmers gather up

the harvest in the autumn to last through the
winter months, even as animals store food for
the winter, the Israelites are urged to store up
the feelings of gratitude and dependence that
mark the holiday season—to last them
through the months that will follow, months
without festival days. (In the biblical period,
Hanukkah did not exist. It celebrates events·
that took place after the time of the Torah.)
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‡¯‰:ÔB˙aL ÈÈÓM‰ ÌBi·e ÔB˙aL ÔBL ¨«¦Æ©¨½©¬©§¦¦−©¨«
40‡¯‰ ÌBia ÌÎÏ ÌzÁ˜ÏeıÚ È¯t ÔBL §©§¤̧¨¤¹©´¨¦À§¦¸¥³

-È·¯ÚÂ ˙·Ú-ıÚ ÛÚÂ ÌÈ¯Óz ˙tk ¯„‰̈¨Æ©´Ÿ§¨¦½©£©¬¥¨−Ÿ§©§¥
‡ ‰Â‰È ÈÙÏ ÌzÁÓNe ÏÁÌÎÈ‰Ï ¨®©§©§¤À¦§¥²§¨¬¡Ÿ¥¤−

 :ÌÈÓÈ ˙Ú·L41‰Â‰ÈÏ ‚Á B˙‡ Ì˙bÁÂ ¦§©¬¨¦«§©Ÿ¤³ŸÆ©´©«½̈
 ÌÏBÚ ̇ wÁ ‰Ma ÌÈÓÈ ̇ Ú·LÌÎÈ˙¯„Ï ¦§©¬¨¦−©¨¨®ª©³¨Æ§Ÿ́Ÿ¥¤½

‰ L„Áa :B˙‡ ebÁz ÈÚÈ·M42˙kqa ©¬Ÿ¤©§¦¦−¨¬ŸŸ«©ª¬Ÿ
‡¯NÈa Á¯Ê‡‰-Ïk ÌÈÓÈ ˙Ú·L e·LzÏ ¥§−¦§©´¨¦®¨¨«¤§¨Æ§¦§¨¥½

 :˙kqa e·LÈ43ÌÎÈ˙¯„ eÚ„È ÔÚÓÏ ¥§−©ª«Ÿ§©©»¥§´Ÿ«Ÿ¥¤¼
-˙‡ Èz·LB‰ ˙Bkq· Èk‡¯NÈ ÈaÏ ¦´©ªÀ©Æ§¦Æ¤§¥´¦§¨¥½

‰Â‰È È‡ ÌÈ¯ˆÓ ı¯‡Ó Ì˙B‡ È‡ÈˆB‰a§¦¦¬−̈¥¤´¤¦§¨®¦£¦−§¨¬
‡:ÌÎÈ‰Ï¡Ÿ¥¤«
44-˙‡ ‰LÓ ¯a„ÈÂ‡ ‰Â‰È È„ÚÓ-ÏÈa ©§©¥´Ÿ¤½¤Ÿ£¥−§¨®¤§¥−

‡¯NÈ:ÏÙ ¦§¨¥«

the first day, and a complete rest on the eighth
day. 40On the first day you shall take the product
of hadar trees, branches of palm trees, boughs
of leafy trees, and willows of the brook, and you
shall rejoice before the L your God seven
days. 41You shall observe it as a festival of the
L for seven days in the year; you shall ob-
serve it in the seventh month as a law for all time,
throughout the ages. 42You shall live in booths
seven days; all citizens in Israel shall live in
booths, 43in order that future generations may
know that I made the Israelite people live in
booths when I brought them out of the land of
Egypt, I the L your God.

44So Moses declared to the Israelites the set
times of the L.

LEVITICUS 23:40 

40. hadar trees Literally, “beautiful trees.”
They symbolize the abundance of water and
oases and the beauty of the land of Israel. In
horticulture, there are no particular trees des-
ignated as hadar. Traditionally, the “product of
hadar trees” has been taken to be the citron
(etrog).

you shall rejoice Rejoicing is explicitly com-
manded in this chapter only for the celebration

of Sukkot. The pressing of the grapes had been
completed, and there was no labor to be done un-
til the beginning of the next agricultural cycle.
The people had leisure time as well as ample food
and wine with which to rejoice.

43. I made the Israelite people live in booths
According to Exod. 12:37, Sukkot (literally,
Booths) is the name of the first stop on the Exodus
route from Egypt.

40. The Midrash o�ers many interpreta-
tions of the symbolic meaning of the four
species of Sukkot. The lulav (palm branch)
represents the spine—erect but not rigid; the
myrtle, the eyes; the willow, the lips; and
the etrog, the heart. They summon us to use
all of our limbs and organs to rejoice before
the Lord. Yet another midrash compares the
etrog, which tastes and smells good, to people
who possess learning and also do good deeds;

the lulav, which has taste but no fragrance,
to people who have learning but do not do
good; the myrtle, which has fragrance but
no taste, to people who do good but lack
learning; and the willow, with neither taste
nor fragrance, to people who lack both learn-
ing and good deeds but who are still to be
counted as members of the community in
order for the community to be complete (Lev.
R. 30:10–12).

 ’
23:40. the product of hadar trees, branches of palm trees, boughs of leafy trees, and willows of the brook This
is the source for the commandment to take the citron fruit (etrog) with the branches of willow (aravah) and
myrtle (hadas) bound to a palm branch (lulav) to fulfill the mitzvah of waving the lulav during Sukkot.

23:42. live in booths seven days One can fulfill this commandment by either sleeping in the sukkah (booth)
or eating one’s meals there during the seven-day holiday. One is exempt from eating or dwelling in the sukkah
if the weather or other factors cause undue hardship (BT Suk. 25b–26a,29a).

23:44. So Moses declared On festivals, this verse is recited aloud before the Amidah during the Ma•ariv service,
and before the blessing over wine for the Kiddush preceding lunch.
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ÌÎÈ˙LÙ-˙‡ Ì˙ÈpÚÂ ÌÎÏ ‰È‰È L„Ÿ̃ Æ¤Æ¦§¤´¨¤½§¦¦¤−¤©§Ÿ¥¤®
-Ïk :eNÚ˙ ‡Ï ‰Î‡ÏÓ8‰ÏÚ Ìz·¯˜‰Â ¨§¨−̈¬Ÿ©£«§¦§©§¤̧Ÿ¨³

-Ôa ¯t ÁÁÈ ÁÈ¯ ‰Â‰ÈÏÏÈ‡ „Á‡ ¯˜a ©«¨Æ¥´©¦½Ÿ©©¯¤¨¨²¤−̈©´¦
ÌÓÈÓz ‰Ú·L ‰L-Èa ÌÈN·k „Á‡¤¨®§¨¦³§¥«¨¨Æ¦§½̈§¦¦−

 :ÌÎÏ eÈ‰È9ÔÓM· ‰ÏeÏa ˙ÏÒ Ì˙ÁÓe ¦§¬¨¤«¦§¨½̈−Ÿ¤§¨´©¨®¤
ÏÈ‡Ï ÌÈ¯NÚ ÈL ¯tÏ ÌÈ¯NÚ ‰LÏL§Ÿ¨³¤§Ÿ¦Æ©½̈§¥Æ¤§Ÿ¦½¨©−¦

 :„Á‡‰10„Á‡‰ N·kÏ ÔB¯OÚ ÔB¯OÚ ¨¤¨«¦¨Æ¦¨½©¤−¤¨¤¨®
 :ÌÈN·k‰ ˙Ú·LÏ11„Á‡ ÌÈfÚ-¯ÈÚN §¦§©−©§¨¦«§¦¦¦¬¤−̈

˙ÏÚÂ ÌÈ¯tk‰ ˙‡hÁ „·lÓ ˙‡hÁ©¨®¦§©º©©³©¦ª¦Æ§Ÿ©´
:Ì‰ÈkÒÂ d˙ÁÓe „ÈÓz‰Ù ©¨¦½¦§¨−̈§¦§¥¤«

12ÈÚÈ·M‰ L„ÁÏ ÌBÈ ¯NÚ ‰MÓÁ·e©£¦¨Á¨¨̧¹©´Ÿ¤©§¦¦À
-Ïk ÌÎÏ ‰È‰È L„˜-‡¯˜Ó˙Î‡ÏÓ ¦«§¨Ÿ Æ¤Æ¦§¤´¨¤½¨§¤¬¤

‰Â‰ÈÏ ‚Á Ì˙bÁÂ eNÚ˙ ‡Ï ‰„·Ú£Ÿ̈−´Ÿ©£®§©Ÿ¤¬©²©−̈
 :ÌÈÓÈ ˙Ú·L13‰M‡ ‰ÏÚ Ìz·¯˜‰Â ¦§©¬¨¦«§¦§©§¤̧Ÿ¹̈¦¥̧

-Èa ÌÈ¯t ‰Â‰ÈÏ ÁÁÈ ÁÈ¯‰LÏL ¯˜· ¥³©¦Ÿ Æ©Æ©«½̈¨¦¯§¥¨¨²§Ÿ¨¬
‰L-Èa ÌÈN·k ÌÈL ÌÏÈ‡ ¯NÚ̈−̈¥¦´§¨®¦§¨¦¯§¥«¨¨²

 :eÈ‰È ÌÓÈÓz ¯NÚ ‰Úa¯‡14Ì˙ÁÓe ©§¨¨¬¨−̈§¦¦¬¦§«¦§¨½̈
¯tÏ ÌÈ¯NÚ ‰LÏL ÔÓM· ‰ÏeÏa ˙ÏÒ−Ÿ¤§¨´©¨®¤§Ÿ¨̧¤§Ÿ¦¹©¨´
ÌÈ¯NÚ ÈL ÌÈ¯t ¯NÚ ‰LÏLÏ „Á‡‰̈«¤À̈¦§Ÿ¨³¨¨Æ¨¦½§¥³¤§Ÿ¦Æ

 :ÌÏÈ‡‰ ÈLÏ „Á‡‰ ÏÈ‡Ï15B¯OÚÂÔ* ¨©´¦¨«¤½̈¦§¥−¨¥¦«§¦¨ÀÆ
¯NÚ ‰Úa¯‡Ï „Á‡‰ N·kÏ ÔB¯OÚ¦¨½©¤−¤¨¤¨®§©§¨¨¬¨−̈

 :ÌÈN·k16˙‡hÁ „Á‡ ÌÈfÚ-¯ÈÚNe §¨¦«§¦¦¦¬¤−̈©¨®
:dkÒÂ d˙ÁÓ „ÈÓz‰ ̇ ÏÚ „·lÓÒ ¦§©ÆŸ©´©¨¦½¦§¨−̈§¦§¨«

you shall observe a sacred occasion when you
shall practice self-denial. You shall do no work.
8You shall present to the L a burnt offering
of pleasing odor: one bull of the herd, one ram,
seven yearling lambs; see that they are without
blemish. 9The grain offering with them—of
choice flour with oil mixed in—shall be:
three-tenths of a measure for a bull, two-tenths
for the one ram, 10one-tenth for each of the
seven lambs. 11And there shall be one goat for
a purification offering, in addition to the pu-
rification offering of expiation and the regular
burnt offering with its grain offering, each with
its libation.

12On the fifteenth day of the seventh month,
you shall observe a sacred occasion: you shall
not work at your occupations.—Seven days you
shall observe a festival of the L.—13You
shall present a burnt offering, a gift of pleasing
odor to the L: Thirteen bulls of the herd,
two rams, fourteen yearling lambs; they shall be
without blemish. 14The grain offerings with
them—of choice flour with oil mixed in—shall
be: three-tenths of a measure for each of the
thirteen bulls, two-tenths for each of the two
rams, 15and one-tenth for each of the fourteen
lambs. 16And there shall be one goat for a pu-
rification offering—in addition to the regular
burnt offering, its grain offering and libation.

NUMBERS 29:8 

v. 15.‰‡¯˙· 'Â ÏÚ „Â˜

and performed exclusively by the high priest
(Lev. 16).

7. you shall practice self-denial Literally,
“you shall afflict yourselves,” chiefly by fasting.

You shall do no work Literally, “you shall
not do any work.” The same phrase is used for
Shabbat (Lev. 23:3). It indicates a more severe

prohibition of work on these days than on the
other festivals.

THE 15th TO THE 21st OF THE SEVENTH
MONTH (vv. 12–34)

This sacred occasion is called “the Feast of
Booths” (Hag ha-Sukkot) in Lev. 23:34 and Deut.·

CHAPTER 29

13. O/erings for the week of Sukkot are
staggering in number, a total of 98 lambs and 70
bullocks. (Pesahweekrequiresonly16bulls;no·
other holiday requires more than 2.) The Tal-
mudteaches that the70bulls represent thanks-

giving o/erings on behalf of the 70 nations of
the world (BT Suk. 55b). In case some nations
forget to be grateful to God, Israel brings a bull-
ock o/ering (the most extravagant of the sacri-
%ces) on their behalf on Sukkot, the festival of
thanksgiving. One of Israel’s tasks in the world
is to remind other nations to be grateful to God.

ÈÚÈ·˘
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(éðù íåé) úåëåñì äøèôä
HAFTARAH FOR SUKKOT, SECOND DAY

1 KINGS 8:2–21

The events described in this haftarah represent a
total transformation of sacred life in ancient Israel
and the public documentation of its legitimacy.
Transference of the ancient holy objects from the
temporary tabernacle to the permanent shrine of
the Temple formally closes the period of wilder-
ness wandering. It also concludes the transitional
phase that King David inaugurated; for in his day,
the Ark rested in various locales, including the city
of David (Zion). It now finds its permanent home
in the grand Temple of Jerusalem. Solomon, to
link his actions with ancient authority, presents
himself as the very son predicted in 2 Sam.
7:12–13 to realize David’s cultic desire. With the
transfer of the sacred objects to a new site and the
proclamation of the king’s divine right, God’s
word to David is now fulfilled.

Two events stand behind the depiction of Sol-
omon’s ceremony here, and add an aura of com-
pletion to the new moment. The first event is the
processional. In the account of the Ark’s transfer
from Zion, with Solomon’s participation in the
accompanying sacrifices, the attentive reader can
hardly miss an echo of David’s participation in
the events that first brought the Ark to the city
of David (2 Sam. 6:12–19). The other event takes
us back to an earlier time, when the Ark was con-
structed in the days of Moses. When that work
was done, “the cloud covered the Tent of Meet-
ing, and the Presence of the Lord filled the Tab-
ernacle” (Exod. 40:34). This was the sign that the
Lord had accepted the work of human hands as
a place fit for His dwelling. The haftarah alludes
to this occasion by stating that when the Ark
was deposited in the Holy of Holies “the cloud
. . . filled the House of the Lord . . . for the Pres-
ence of the Lord filled the House of the Lord”
(1 Kings 8:10–11). The wilderness tabernacle and

the Jerusalem temple are thus clearly linked. Im-
plicitly, Solomon is deemed the true heir of Moses
as well as David. To underscore this point, the
text notes that Solomon’s shrine housed the “two
tablets of stone” hewn by Moses on Mount Sinai
(v. 9).

RELATION OF THE HAFTARAH

TO THE CALENDAR

The image of the cloud in the shrine (1 Kings
8:10–11) is a sign of God’s abundant presence.
It draws on old themes of providential guidance,
recalling the cloud and the fire that attended the
Israelites in the wilderness by day and by night.
But it also integrates that image of nomadic move-
ment with another figure of divine presence and
protection. In that figure, God’s Presence in the
shrine overarches the city as a sukkah, providing
shade and shelter for all (Isa. 4:5–6). Thus the im-
agery of divine indwelling in Solomon’s shrine is
raised to a new level, giving the blessing of God’s
permanent presence on earth.

“The Lord has chosen / To abide in a thick
cloud” (1 Kings 8:12). This image of hope is the
theological counterpoint to words of lamenta-
tion, uttered from the depths of despair: “You
[God] have clothed Yourself [sakkota] in anger
and pursued us, / You have slain without pity. /
You have screened Yourself off [sakkota] with a
cloud [anan], / That no prayer may pass through.
/ You have made us filth and refuse / In the midst
of the peoples” (Lam. 3:43–45). Ancient motifs
and language have been inverted here, conveying
the horror of divine fury and absence. Jewish his-
tory has inherited these two biblical images of
God’s presence and withdrawal, and has lived
them.

‡ ÌÈÎÏÓhaftarah for sukkot, second dayEtz Hayim: Torah and Commentary 
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ç 2‡ eÏ‰wiÂLÈ‡-Ïk ‰ÓÏL CÏn‰-Ï ©¦¨̧£¹¤©¤³¤§ŸŸÆ¨¦´
‡¯NÈL„Á‰ ‡e‰ ‚Áa ÌÈ˙‡‰ Á¯Èa Ï ¦§¨¥½§¤¬©¨¥«¨¦−¤¨®−©¬Ÿ¤

 :ÈÚÈ·M‰3‡¯NÈ È˜Ê Ïk e‡·iÂe‡NiÂ Ï ©§¦¦«©¨¾Ÿ−Ÿ¦§¥´¦§¨¥®©¦§¬
 :ÔB¯‡‰-˙‡ ÌÈ‰k‰4ÔB¯‡-˙‡ eÏÚiÂ ©Ÿ£¦−¤¨¨«©«©£º¤£³

-˙‡Â „ÚBÓ Ï‰‡-˙‡Â ‰Â‰È-ÏkÈÏk §¨Æ§¤´Ÿ¤¥½§¤«¨§¥¬
‡ L„w‰ÌÈ‰k‰ Ì˙‡ eÏÚiÂ Ï‰‡a ¯L ©−Ÿ¤£¤´¨®Ÿ¤©©£´Ÿ½̈©Ÿ£¦−

 :ÌiÂÏ‰Â5˙„Ú-ÏÎÂ ‰ÓÏL CÏn‰Â §©§¦¦«§©¤´¤§ŸÀŸ§¨£©³
‡¯NÈÔB¯‡‰ ÈÙÏ Bz‡ ÂÈÏÚ ÌÈ„ÚBp‰ Ï ¦§¨¥Æ©¨¦´¨½̈¦−¦§¥´¨«¨®

‡ ¯˜·e Ô‡ˆ ÌÈÁaÊÓ‡ÏÂ e¯ÙqÈ-‡Ï ¯L §©§¦Æ´Ÿ¨½̈£¤¯«Ÿ¦¨§²§¬Ÿ
:·¯Ó enÈ¦¨−¥«Ÿ

6‰Â‰È-˙È¯a ÔB¯‡-˙‡ ÌÈ‰k‰ e‡·iÂ©¨¦´Â©Ÿ£¦¤£¸§¦§¨¯
‡-Ï‡ BÓB˜Ó‡ ˙Èa‰ ¯È·c-ÏL„˜-Ï ¤§²¤§¦¬©©−¦¤´Ÿ¤

‡ ÌÈL„w‰ :ÌÈ·e¯k‰ ÈÙk ˙Áz-Ï7Èk ©¢¨¦®¤©−©©§¥¬©§¦«¦³
‡ ÌÈÙk ÌÈN¯t ÌÈ·e¯k‰-ÏÌB˜Ó ©§¦ÆŸ§¦´§¨©½¦¤§−

-ÏÚÂ ÔB¯‡‰-ÏÚ ÌÈ·¯k‰ ekÒiÂ ÔB¯‡‰̈«¨®©¨¯Ÿ©§ª¦²©¨¨¬§©
 :‰ÏÚÓÏÓ ÂÈca8e‡¯iÂ ÌÈca‰ eÎ¯‡iÂ ©−̈¦§¨«§¨©«©£¦»©©¦¼©¥¨Á

‡¯¯È·c‰ Èt-ÏÚ L„w‰-ÔÓ ÌÈca‰ ÈL ¨¥̧©©¦³¦©Ÿ Æ¤Æ©§¥´©§¦½
ÌBi‰ „Ú ÌL eÈ‰iÂ ‰ˆeÁ‰ e‡¯È ‡ÏÂ§¬Ÿ¥¨−©®¨©¦´§½̈©−©¬

 :‰f‰9ÌÈ·‡‰ ˙BÁÏ ÈL ˜¯ ÔB¯‡a ÔÈ‡ ©¤«µ¥¨«¨½©À§¥Æª´¨£¨¦½
‡‡ ·¯Áa ‰LÓ ÌL Áp‰ ¯L˙¯k ¯L £¤̧¦¦¬©¨²Ÿ¤−§Ÿ¥®£¤̧¨©³

-ÌÚ ‰Â‰È¯NÈ Èa‡ı¯‡Ó Ì˙‡ˆa Ï §¨Æ¦§¥´¦§¨¥½§¥−̈¥¤¬¤
:ÌÈ¯ˆÓ¦§¨«¦

10ÔÚ‰Â L„w‰-ÔÓ ÌÈ‰k‰ ˙‡ˆa È‰ÈÂ©§¦¾§¥¬©Ÿ£¦−¦©®Ÿ¤§¤¨¨¬
-˙‡ ‡ÏÓ :‰Â‰È ˙Èa11eÏÎÈ-‡ÏÂ ¨¥−¤¥¬§¨«§«Ÿ¨§¯

-Èk ÔÚ‰ ÈtÓ ˙¯LÏ „ÓÚÏ ÌÈ‰k‰©Ÿ£¦²©£¬Ÿ§¨¥−¦§¥¬¤«¨¨®¦
-˙‡ ‰Â‰È-„B·Î ‡ÏÓ:‰Â‰È ˙ÈaÙ ¨¥¬§§−̈¤¥¬§¨«

12‰ÓÏL ¯Ó‡ Ê‡̈−¨©´§Ÿ®Ÿ
¯Ó‡ ‰Â‰È§¨´¨©½

81KINGS 2All the men of Israel gathered before King
Solomon at the Feast, in the month of Etha-
nim—that is, the seventh month. 3When all the
elders of Israel had come, the priests lifted the
Ark 4and carried up the Ark of the L. Then
the priests and the Levites brought the Tent of
Meeting and all the holy vessels that were in
the Tent. 5Meanwhile, King Solomon and the
whole community of Israel, who were assem-
bled with him before the Ark, were sacrificing
sheep and oxen in such abundance that they
could not be numbered or counted.

6The priests brought the Ark of the L’s
Covenant to its place underneath the wings of
the cherubim, in the Shrine of the House, in the
Holy of Holies; 7for the cherubim had their
wings spread out over the place of the Ark, so
that the cherubim shielded the Ark and its poles
from above. 8The poles projected so that the
ends of the poles were visible in the sanctuary
in front of the Shrine, but they could not be seen
outside; and there they remain to this day.
9There was nothing inside the Ark but the two
tablets of stone which Moses placed there at Ho-
reb, when the L made [a covenant] with the
Israelites after their departure from the land of
Egypt.

10When the priests came out of the sanctu-
ary—for the cloud had filled the House of the
L 11and the priests were not able to remain
and perform the service because of the cloud,
for the Presence of the L filled the House
of the L—12then Solomon declared:

1 KINGS 8:2   ,  

1 Kings 8:2. Feast Hebrew: hag, that is, the·
festival of Booths (Sukkot) in the seventh month
(see Lev. 23:34); it becomes the Sages’ primary
name for this holiday.

Ethanim Here identified with the seventh
month, later called Tishrei.

4. Tent of Meeting In the Torah, the term
refers to the tabernacle.

9. Following the tradition in Deut. 10:1–5.

In the ancient Near East, treaty texts were regu-
larly deposited at the feet of the gods in a shrine;
this is the custom behind depositing in the
Ark—both in the tabernacle and in the Temple—
the tablets elsewhere referred to as “the Pact”
(edut; Exod. 25:16) or “of the Covenant” (b’rit;
Deut. 9:11,15).

12. then Solomon declared After God had
shown His favor.
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:ÏÙ¯Úa ÔkLÏ¦§−Ÿ¨£¨¤«
13È˙È· ‰ä¬Ÿ¨¦²¦

CÏ Ï·Ê ˙Èa¥¬§ª−¨®
Ez·LÏ ÔBÎÓ̈¬§¦§§−

:ÌÈÓÏBÚ¨¦«
14-Ïk ˙‡ C¯·ÈÂ ÂÈt-˙‡ CÏn‰ ·qiÂ©©¥³©¤Æ¤Æ¤¨½̈©§¾̈¤¥−¨

‡¯NÈ Ï‰˜‡¯NÈ Ï‰˜-ÏÎÂ Ï:„ÓÚ Ï §©´¦§¨¥®§¨§©¬¦§¨¥−Ÿ¥«
15¯Ó‡iÂ©ÀŸ¤

‡ ‰Â‰È Ce¯a‡¯NÈ È‰Ï‡ ÏÂÈÙa ¯ac ¯L ¨³§¨Æ¡Ÿ¥´¦§¨¥½£¤Æ¦¤´§¦½
 :¯Ó‡Ï ‡lÓ B„È·e È·‡ „Âc ˙‡16-ÔÓ ¥−¨¦´¨¦®§¨¬¦¥−¥«Ÿ¦

‡ ÌBi‰-˙‡ ÈnÚ-˙‡ È˙‡ˆB‰ ̄ L‡¯NÈÏ ©À£¤̧¥¹¦¤©¦´¤¦§¨¥»
-‡Ï ÌÈ¯ˆnÓÈË·L ÏkÓ ¯ÈÚ· Èz¯Á· ¦¦§©¦¼«Ÿ¨©´§¦§¦À¦ŸÆ¦§¥´

‡¯NÈÌL ÈÓL ˙BÈ‰Ï ˙Èa ˙B·Ï Ï ¦§¨¥½¦§´©½¦¦§¬§¦−¨®
‡¯NÈ ÈnÚ-ÏÚ ˙BÈ‰Ï „Â„a ¯Á·‡Â:Ï ¨¤§©´§¨¦½¦«§−©©¦¬¦§¨¥«

17˙Èa ˙B·Ï È·‡ „Âc ··Ï-ÌÚ È‰ÈÂ©§¦¾¦§©−¨¦´¨¦®¦§´©½¦
‡ ‰Â‰È ÌLÏ‡¯NÈ È‰Ï :Ï18‰Â‰È ¯Ó‡iÂ §¥¬§−̈¡Ÿ¥¬¦§¨¥«©³Ÿ¤§¨Æ

‡‡ ÔÚÈ È·‡ „Âc-ÏE··Ï-ÌÚ ‰È‰ ¯L ¤¨¦´¨¦½©À©£¤³¨¨Æ¦§¨´§½
-ÌÚ ‰È‰ Èk ˙·ÈË‰ ÈÓLÏ ˙Èa ˙B·Ï¦§¬©−¦¦§¦®¡¦½Ÿ¨¦¬¨−̈¦

 :E··Ï19Èk ˙Èa‰ ‰·˙ ‡Ï ‰z‡ ˜¯ §¨¤«©´©½̈¬Ÿ¦§¤−©¨®¦¦³
-Ì‡˙Èa‰ ‰·È-‡e‰ EÈˆÏÁÓ ‡ˆi‰ Ea ¦¦§Æ©Ÿ¥´¥£¨¤½«¦§¤¬©©−¦

:ÈÓLÏ¦§¦«
20‡ B¯·c-˙‡ ‰Â‰È Ì˜iÂÌ˜‡Â ¯ac ¯L ©¨´¤§½̈¤§¨−£¤´¦¥®¨¨ª¿

‡Â È·‡ „Âc ˙Áz-ÏÚ ·L‡¯NÈ ‡qkÏ ©©Á¨¦̧¨¦¹¨¥¥´©¦¥´¦§¨¥À
‡kÌLÏ ˙Èa‰ ‰·‡Â ‰Â‰È ¯ac ¯L ©«£¤Æ¦¤´§½̈¨¤§¤´©©½¦§¥¬

‡ ‰Â‰È‡¯NÈ È‰Ï :Ï21ÌL ÌN‡Â §−̈¡Ÿ¥¬¦§¨¥«¨¨¦̧¨³
‡ ÔB¯‡Ï ÌB˜Ó‡ ‰Â‰È ˙È¯a ÌL-¯L¯L ¨Æ¨«¨½£¤−̈§¦´§¨®£¤³

ı¯‡Ó Ì˙‡ B‡ÈˆB‰a eÈ˙·‡-ÌÚ ˙¯k̈©Æ¦£Ÿ¥½§¦¬Ÿ−̈¥¤¬¤
:ÌÈ¯ˆÓÒ ¦§¨«¦

“The L has chosen

To abide in a thick cloud:
13I have now built for You

A stately House,

A place where You

May dwell forever.”
14Then, with the whole congregation of Israel

standing, the king faced about and blessed the
whole congregation of Israel. 15He said:

“Praised be the L, the God of Israel, who
has fulfilled with deeds the promise He made
to my father David. For He said, 16‘Ever since
I brought My people Israel out of Egypt, I have
not chosen a city among all the tribes of Israel
for building a House where My name might
abide; but I have chosen David to rule My peo-
ple Israel.’

17“Now my father David had intended to
build a House for the name of the L, the
God of Israel. 18But the L said to my father
David, ‘As regards your intention to build a
House for My name, you did right to have that
intention. 19However, you shall not build the
House yourself; instead, your son, the issue of
your loins, shall build the House for My name.’

20“And the L has fulfilled the promise that
He made: I have succeeded my father David and
have ascended the throne of Israel, as the L

promised. I have built the House for the name
of the L, the God of Israel; 21and I have set
a place there for the Ark, containing the cove-
nant which the L made with our fathers
when He brought them out from the land of
Egypt.”

1 KINGS 8:13   ,  

18. the Lord said to . . . David Through
the prophet Nathan (2 Sam. 7:8–17).
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